LUCIENNE THYS-SENOCAK

THE YENI VALIDE MOSQUE COMPLEX AT EMINONU

The Yeni Valide Mosque complex in Eminoni, [stan-
bul, was 2 major imperial Ottoman architectural pro-
ject whose construct ion spanned both the sixteenth
and seventeenth centuries {fig. 1). Built by two pow-
erful dynastic women, the mothers of Mehmed IIT and
Mehmed IV, and designed by three or possibly four
roval architects, the mosque complex was among the
largest built in Istanbul in the post-classical era. Con-
struction of the foundations began in 1597 under the
auspices of Safiye Sultan (fig. 2}, the mother of
Mehmed IIT (r. 1595-1603), but was abandoned shortly

after the sultan’s death in 1603. The succession of
Ahmed I (r. 1603-17) to the Ottoman sultanate
marked the end of Safiye Sultan’s tenure as queen
mother, or valide sultan, she was moved from the harem
to the Old Palace to be replaced by a new valide, Kosem
Sultan. When she died the Yeni Valide project was
abandoned, and what had been buitt of the mosque’s
foundations was left untouched for fifty-seven years.

The building site, which had been expropriated at
great cost from 2 largely non-Muslim comimunity, was
repopulated by minorities involved in the commercial

Fig. 1. The Yeni Valide Mosque complex from the Galata Bridge. Photo by Sebah and Joailtier, 1890. (Photo: courtesy German

Archaeological Institute, Istanbul)
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Fig. 2. Portrait of Safiye Sultan, mother of Sultan Mehmed
1L Artist and date unknown.

area adjacent to the customs depots of Eminénit.!
Shortly after a conflagration in 1660 devastated the
section of the city from Unkapan: to Eminéni, the
imperial family once more becamc interested in the
Yent Cami project. The Ottoman chronicler Silahdar
informs us that at the suggestion of the head impe-
rial architect, Mustafa Aga, the mother of Mehmed IV,
Valide Hatice Turhan (fig. 3), decided to re-ex-
propriate the property and resume construction.?
Under her patronage, the mosque was completed in
1663 and inaugurated in 1665 along with its depen-
dencies: a royal pavilion (hénkdr kasn}, a tomb {tiir-
be) for hersclf, a building for water distribution (sebil-
hane). a primary school (sibyan mekiebi), and a market
{carst).

Recent research on patronage by women of the
imperial [amily in the Ottoman Empire has shown that
by the later years of Siileyman’s reign the court had
become more sedentary as Qutoman princes and their

Fig. 8. Portrait of Hatice Turhan Sultan. Attributed to Paul
Rycaut, consul in Smyrna, 1660-67. (Photo: from Mufussal
Osimandz tarihi[Istanbul. 1960), 4:2015)

mothers remained in the Topkapi Palace rather than
move to the provincial territories of the empire as they
had done in carlier times. Until the mid-sixteenth
century, the major architectural endeavors of impe-
rial women had been realized outside the capital as
the mothers of potential heirs to the sultanate, ser-
ving as the protectors and advisers to their sons, held
court with them in the provinces. In the royal house-
hold of the provinces it was the mother of the prince,
as the eldest member of the court, who took over the
role of patron of public construction. As the locus of
princely residences shifted increasingly to the center
of the empire, however, imperial women responded
by building pious works in Istanbul rather than in the
provinces.?

Both wvalide patroncesses of the Yeni Cami complex,
by choosing to build a major public work in the capi-
tal of the empire, continued a pattern of patronage
by imperial women that had been initiated in the
sixteenrth century by Stileyman’s wife, Haseki Hirrem.
By locating her foundation in the political center of
the empire and announcing her patronage in the
foundation inscription of the Eminoni mosque, Ha-
tice Turhan linked herself to earlier Ottoman women
patrons who had sponsored pious monuments in the
Ottoman capital and in a very concrete way took up
the legacy left by her valide predecessor.®
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Fig. 4. The Yeni Valide Mnsque complex and the Eminéni harbor. Photo by Sebah and Jeaillier (1890). (Photeo: courtesy

German Archaeological Institute, Istanbul)
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For imperial women of the late sixteenth and sevw-
enteenth centuries, then, building in the capital had
high priority. Where in the city they built was also a
conicern as some sites, due to their elevation and/or
proximity to the administrative center and ceremo-
nial axes of the city, were more highly valued than
others, Because the Yeni Valide Mosque is not loca-
ted along the Divan Yolu, not adjacent to the Top-
kapi Palace, and does not commmand a hilltop site as
the mosques of Fatih, Saleyman, and Sultan Ahmed
do, its placement on the “lowly” waterfront site of
Emindnil has been cited as proof that imperial wo-
men patrons were denied choice properties in the
capital for their architectural foundations {fig. 4).%
Fmplicit in this explanation for the site of the Eminént
complex is the assumption that the valides were pas-
sive recipients of whatever property was allocated to
them by someone more elevated in the Ottoman hier-
archy as, given any choice in the matter, they would
never have selected a site like Eminént which lacked
the visibility of its hilltop neighbors.5

Hatice Turhan’s waqfiyya, contemporary Ottoman
and European chroniclers, and the epigraphic pro-
gram of the mosque, however, show clearly that the
accepted explanation that the siting of the Yeni Cami
project in Eminéni was the result of discrimination
against imperial women building in the capital is
incorrect. First, in both phases of the Emindni build-
ing campaign, the commercial advantage of the wa-
terfront site was an important factor in the decision
to locate the mosque in that quarter of the city.
Particularly in the second phase of the campaign, the
1.shaped market buildings are concrete evidence of an
intended commercial enterprise (fig. 5).7 Second. as
Eminonil was a largely non-Muslim section of the city,
it was an attractive area in which to initiate a build-
ing campaign which could Islamicize this densely pop-
ulated commercial district. The selection of Eminonii
as a site for the architectural campaigns of the valides
was intentional and a central factor in shaping the
building agenda of both patronesses.

EMINONT AS A COMMERCIAL CENTER

To point the way to a reassessment of the position of
dynastic women regarding site selection in the capi-
tal, it is impertant to consider the commercial attrac-
tion of Eminonii as 2 major factor in the choice of
location for imperial munificence. Long before the
Ottomans conquered Istanbul, Emindni was a busy

commercial center and served as the location of sev-
eral of the city’s customs houses.® As early as the tenth
century, on the site of the present Yeni Valide mosque,
stood the Porta Hebraica, the Latin name for the city
gate in this quarter which attests to the presence of a
community of Jews there, most probably of the Ka-
raite sect.” After the conquest of Constantinople by
Mehmed II. non-Muslims were moved into the city to
repopulate it and rejuvenate its economic and social
life.!” In the following years many non-Muslims moved,
or were moved, to Istanbul and settled in the Eminéna
quarter and other locations along the banks of the
Golden Horn.!! Reports of Ottoman chroniclers and
various poll-tax registers give us some indication of
the changing demographics of non-Muslims residing
in Galata and Istanbul, from the time of Mehmed II's
conquest of the city through the seventeenth centu-
ry.!2 Of particular interest is a register for the years
1595-97 which provides valuable information about
the number, origins, and occupations of Jews in the
Emindnit area prior to the construction of Safiye
Sultan's mosque.’? While it is difficult to calculate the
exact figures for Jews who were relocated as a result
of the first expropriation undertaken for the Yeni
Valide project. it is clear that the area surrounding
the present location of the Yeni Cami mosque and the
Egyptian market was a particularly densely populated
Jewish quarter, and that there were very few Muslim
establishments in this area before 1598. Expropriations
for Safiye Sultan’s project were on a hitherto unpre-
cedented scale. ! .

Eminondl was a major port on the Golden Horn,
and it was the place where business was transacted
between foreign and Ottoman merchants, Muslim and
non-Muslim tax farmers. As early as the fifteenth cen-
tury archival sources attest to a growing dissatisfaction
among Muslim merchants over the increasingly in-
fluential role played by Jewish tax farmers in the Otto
man Empire.'® The powerful positions held by Jewish
merchants and tax farmers in the capital were also
targeted in the mid-sixteenth century by Venetian
merchants who resented Jewish monopolies over cer-
tain markets such as textiles and the wheat trade. As
Arbel has pointed out, “The official representatives
of the Repubiic in the Turkish capital reiterated time
and again during the 1550°s and 1560’s that Jewish
merchants completely dominated the supply of wool,
¢loth, and camlets, and that the Venetian merchants
in Istanbul were unable to acquire these products and
export themn unless they were willing to comply with
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the conditions imposed on them by the Jewish busi-
nessmen.”'® Tension over the prominent role of Jew-
ish merchants and tax farmers in the capitl culmina-
ted in 1582 when a group of ship’s captains and
merchants filed a petition with the central government
complaining that the ¢ollectors of the customs taxes
were all Jewish and the latter had not cxercised ac-
ceptable behavior towards Muslims paying the tax. The
Muslim merchants requested “that henceforth such
servants of tax farmers should not be Jewish.”7 A
document published by Refik informs us that this
request was granted, ¥

The growing discontent voiced by Muslim and Ve-
netian merchants over the Jewish tax farmers and
merchants in the capital must have facilitated Safiye
Sultan’s efforts to expropriale the valuable property
[rom the Jews that was required for the first building
campaign of the Yeni Cami.* In the second phase of
building undertaken by Hatice Turhan, the rhetoric
surrounding the process of expropriation, as evidenced
in the wagfivva and parts of the mosque’s epigraphic
prograrmn, reveals that a well-orchestrated campaign was
organized to affirm the authority of the valide's cen-
tral role in the Ottoman state and to legitimize an
architectural enterprise which completed the trans-
tormation of the Emindnt quarter from a largely non-
Muslim merchant quarter to one whose central focus
became the Yeni Mosque and its dependencies.

ZULMIYE VS. ADLIYE

The decision to build in Emindnii posed a number
of difliculties for bath Safiye Sultan and the architects
involved in the initial construction. The expropriation
of land for the mosque was costly and handled im-
properly, earning the first Emindnil project a poor
reputation in the annals of Ottoman architectural
historv. While relatively few construction records for
the two wvalides’” building campaigns bhave been dis-
covered in the Ottoman archives, we are fortunate in
having detailed accounts by contemporary Ottoman
chroniclers of the Emindnit project.”® Of particular
interest to these chroniclers were the controversies sur-
rounding the cxpropriations that preceded both build-
ing campaigns. It is clear from the account by Sela-
niki of the first campaign and by Silahdar of the second
that the confiscation of property, even for an imperial
architectural project, was a highly charged event, the

exccution of which had to be conducted in a just and
legal way.?!

Selaniki Mustafa Efendi, an Ottoman chronicler who
wrote in the final years of the sixteenth century, pro-
vides a valuable conrtemporary account of the first
expropriation and the problems with the foundation
work during Safive Sultan’s building campaign. The
chronicler’s entries for 29 January 1598 and & March
1600 state that the mosque, soup kitchen (imaret), inns
(ribat}, and other pious foundations which Safive Sul-
tan intended to build were located in the Jewish quarter
of Emin iskele (Eminéna). The necessary number of
stone (kdrgir) buildings were confiscated and leveled
to prepare for the laying of the mosque’s foundations
and Kapier Kara Mehmed Aga, the superintendent
(kethiide) to the chiel black eunuch of the harem, was
appointed as overseer. The grand vizier Hasan Pasha
visited Emindénii to check on the progress of the pro-
ject. Kara Mehmed Agu was to pay a compensatory sum
double the value of the confiscated property to the
various landowners, but failed to do so.%?

To date no waqfiyya has been found for Safiye Sul-
tan’s Emindni foundation, so it is difficult to deter-
mine when, or cven if, any of the subsidiary buildings
of the complex were ever built. Of the mosque itself,
only the foundations up to the base of the first win-
dow were completed.® Again from Selaniki's reports
we know that the foundation work had presented the
architect Davad Aga with a tremendous challenge. On
the soft shores of the Gelden Horn, the prodigious
weight of the mosque's foundations, estimated to be
ten thousand tons, created a serious problem of wa-
ter seepage; Selaniki claims that Davud Aga was much
acclaimed for his innovative solution. which was to
pump out cxcess water from the foundations so that
he could complete the lower substructure of the walls
of the mosque.®

In addition to the technical problems with the ear-
ly construction, Safive Sultan’s project was also trou-
bled by criticism in the palace over the great ex-
pense of the enterprise. Venetian sources report that
membpers of the Janissaries and other court officials
“attribute many disorders (o her [Sufiye Sultan], in
particular the consumption of money for a superb
mosque she is having built.” The failo Agostine Nani,
who was in Istanbul from 1600 1o 1603, reports that
Safiye Sultan’s poor relations with some of the Janis-
saries and officials in the Topkap: Palace and the
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exorbitant expenses incurred while building the mos-
que threatened her political power and caused a brief
hiatus in the construction of the mosque. Nani writes,
“They [the Janissaries] attribute many disorders to her,
in particular the consumption of money for a superb
mosque she is having built; but she has halted its con-
struction.”® Sanderson, however, informs us that work
was suspended only briefly and writes a few months after
the bailo’s missive that “the Great Sultana’s church goeth
up apace, and she rayneth as before.”™®

By the mid-seventeenth century Safiye Sultan’s mis-
managed project was being described by Evliya Celebi
as an “act of oppression” (zulmiye), and the contrast
between the impropriety of the first campaign and the
justness of the second became a kind of leitmotif in
the references by later Ottoman chroniclers to the Yeni
Valide complex.?”

From the intense efforts and huge funds expended
upon clearing and preparing the foundations for the
Yeni Valide project and the perseverance Safiye Sul-
tan showed in continuing to build in the face of criti-
cism from the palace over the expense of the foun-
dation work, it is evident that the Islamicization of the
busy commercial district surrounding the customs
houses (seen clearly in Grelot’s engraving of 168(; fig.
6) was a significant and intentional step in the vali-
de’'s agenda. By Islamicizing the non-Muslim quarter
of Eminonii, Safiye Sultan hoped to seek legitimation
for her project, and it appears that the initial expro-
priation was facilitated by capitalizing on the growing
resentment over the prominent role of Jewish customs
merchants and tax farmers in the Emindnii quarter.

At this point it is important to recognize how the
Book of Counsel, written by Gelibolulu Mustafa Ali, had
shaped late-sixteenth-century opinion concerning royal
foundations.?® Written for Safiye Sultan’s husband
Murad III, Mustafa Ali had admonished imperial pa-
trons against building charitable endowments using
the resources of the treasury rather than booty seized
in the campaigns of the faith. Mustafa Ali writes:

As long as the glerious sultans, the Alexanderlike kings
have not enriched themselves with the spoils of the Holy
War and have not become the owners of lands through
the gains of campaigns of the Faith, it is not appropri-
ate that they nndertake to build soup kitchens for the
poor and hospitals or to repair libraries and higher
medreses or, in general, 1o construct establishments of
charity, and it is seriously not right to spend and waste
the means of the public treasure on unnecessary projects.

For the Divine Laws do not permit the building of chari-
table establishments with the means of the public trea-
sury, neither do they allow the foundation of mosques
and medreses that are not needed unless a sultan, af-
ter conducting a victorious campaign, decided to spend
the booty he has made on pious deeds rather than on
his personal pleasures, and engages to prove this by the
erection of [public] buildings. ?

Mustafa Ali’s advice was intended for the reigning sul-
tan, but his admonitions would have impressed the
regent queen mothers as well, when they took up the
reins of power from their sons or husbands. Safiye
Sultan’s husband had won no major victories over the
Christian armies, and thus he appears to have taken
Mustafa Ali’s advice to heart and refrained from public
building.*® Her son Mehmed 111 also showed little
interest in leaving behind an architectural heritage
from his sultanate. Faced with the prospect of her
husband and now her son’s reign passing with no
architectural commemoration, Safiye Sultan herself
initiated a building enterprise in the center of the
empire. While no recent Ottoman victories could justify
this expensive undertaking along the lines suggested
by Mustafa Ali. the expropriation of property in the
capital could have been intended as an example of
“proper patronage” because of its Islamicizing pur-
pose.”? Ultimately Safiye Sultan’s attemnpts to legitimize
her campaign failed, but her persistence with the
Emindnil project in the face of technological obsta-
cles and so much criticism reveals that Eminénia was
a valued location. It was only when her son died and
she was removed to the Old Palace by Ahmed I that
she abandoned all hope of completing her project in
Emindnit.*

The memory of the improperly conducted exprop-
riation at Emindnili re-emerged in the rhetoric sur-
rounding the construction of Sultan Ahmed’s mosque,
the imperial project undertaken by Safiye Sultan’s
grandsop in the years between the first and second
phases of the Eminént building campaigns. In the
Risale-i Mi*mariyye, an early- seventeenth-century archi-
tectural treatise written for Mehmed Aga, the impe-
rial architect of the Sultan Ahmed Mosque. the au-
thor Cafer Efendi recounts in the thirteenth through
the eighteenth couplet of the Esasiyye Kaside (Foun-
dation Ode, 53b)} the story of the expropriation of
property in the Atmeydam (Hippodrome) prior to the
construction of the Sultan Ahmed Mosque. The allu-
sions to the earlier zulmeye of Safiye Sultan, the ambi-
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Fig, 6. Yen: Valide Mosque complex and customs houses of Emindnit in lower-right corner. Engraving by G. J. Grelot, Relaton
nowvelle d'un woyage de Constantinople {1680). (Photo: courtesy Celik Gulersoy and the Istanbul Library)

tious and domineering grandmother of Sultan Ahmed,
are evident. According to Cafer Efendi, Sultan Akmed
was a just ruler who had legitimately expropriated the
land for building his complex. The sultan was:

Desirouns of charity and good works, he is a caesar [like]
Alexander
A ruler like the strong Haydar, a [ollower of the path of
righteousness,
Observe the munificence and kindness of the Shah of the
World!

How he roamed the world to perform this act of charity!
The benevolenl Shah did not consent (o the tearing down
ol districts.

He did not wish that abodes and dwellings be removed.
In the city of Istanbui there were many aged palaces.

There were none, either manor jinn, dwelling in those

houses.

The buildings cccupicd one of the finest locations in the city.

They had become filled with nests of owls,

Godl's inspiration came upon His Muyjesty the Shah of the

World
He built many monuments and good works on these
vacant lands.™

In fact, the boildings in the Atmeydan were hardly
empty structures, nor were any of the lands in that
quarter of the city vacant. Even though Sultan Ahmed
purchascd the palaces located there and the district
was not as populated as Emindnid, the Atmeydam
confiscation was an expensive and unpopular move,
Cater Efendi, however, by his reference to Safiye Sul-
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tan’s project, shows how Sultan Ahmed’s expropria-
tion was conducted in a just way and compared {avor-
ably to that undertaken by his grandmother.™

The foundations of Safiye Sultan’s mosque would
stand for over half a century before another valide
sultan, the powerful Hatice Turhan, could carry the
Eminént project to completion. Mehmed IV’s
mother’s involvement in the repossession of the
Eminéni site and the completion of her predecessor’s
project once again calls into question the accepted
view that the harbor site was a mediocre spot alloca-
ted to an imperial woman.* It is apparent that Hatice
Turhan, like Safiye Sultan before her, understood and
wanted to exploit the commercial advantages of the
Emindni site. The prominent position of the Misir
Cargs1 (Egyptian Bazaar) in the valide’s complex is
striking, especially when one considers that the court-
vard of the complex is dominated by two large khans,
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Fig. 7. Yeni Valide Mosque complex. Plan. Rey: (a) mosque;
(b} htimkar mehfil (royal praver loge): {¢) firbe; {d) Mwmir
Carstst (Egvptian market): (e) Aunkdr kasri (royal pavilion
attached to mosque): {f) mekieh: (g) sebilhune; (h) customs
houses: (i) Golden Horn. (Reproduced from I Ates and
F Alct, Ivanbul Yeni Cami ve Hunkdr Kasrr (Ankara, [ca. 1953],
p. 265)

that is, commercial rather than religious structures (fig.
7). Silahdar reports that the imperial architect Mus-
tafa Aga, who had heen involved in the construction
of the fortresses in Ganakkale for Hatice Turhan,
suggested to the grand vizier Koprali Mehmed Pasha
that the valide revive the Emindnil project rather than
undertake repairs of the Cerrahpasha mosque near
Aksaray. which the vizier had carlier suggested to the
vahde. After the fire of 1660 Silahdar reports that Hatice
Turhan followed the advice of Mustafa Aga. rather than
Mehmed Koéprilit, indicating that the velide herself
had made a choice between proposed sites, ™

Had Hatice Turhan been aware of the contents of
Cafer Efendi’s Risale and Mustafa Ali’s Counsel, using
the abandoned foundations of Safiye Sultan’s mosque
in Emindnii would have had some appeal. By resur-
recting Safiye Sultan’s project Hatice Turhun saved
expensive foundation work and began the re-Islami-
cization of the Emindni district. While there again
had been no major Ottoman conquests to justify such
a large and costly project. Hatice Turhan would suc-
ceed where Safiye Sultan had failed, She was able to
legitimize the second expropriation required by her
campaign and the expense of her project by manipu-
lating recent events in the capital and tying her act
of patronage 10 an earlier Ottoman and Islamic past.

Hatice Turhan benefited from the bad press that
had surrounded the first expropriation in Emindnil.
The expropriation of the mosque’s foundations and
the surrounding area in 1660 was perceived this time
as a noble, pious act: it would drive out the Jews of
the district, who, once the construction of Safive Sul-
tan’s project was halted, had again inhabited the
quarter. Silahdar writes of Hatice Turhan’s noble ef-
torts to save the district from the Jews. He notes that
“the place where Safiye Sultan’s partially completed
mosque lay had been neglected, cluttered with debris,
and overrun by Jewish-owned houses. The abomina-
ble condilion of the area was an affront to religion
[1slam} and the state: the completion of the mosque
would guarantee prayers for the valide untit the time
of the Resurrection.™”

As with the first expropriation, there was again
resistance in Emindnt from Jewish property owners,
Stlahdar reports that after the decree to vacate was
announced, the Jews in the district offered the grand
vizier one thousand kese {purses) of ek¢r from the
community treasury to retain their property. The of-
fer was rejected and the uitimatum given: cither sell
your homes or face execution {Kabil etmeyilp climlesin
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Fig. 8. Detail of tle pancl showing the Hashr (Exile) verse
{Curan 59:23) inscribed on the second floor, adjacent to
the entrance 1o the royal prayer loge.

redd ve her kum yerin firilht etmezler ise katl olunur}), Most
of the expropriated area was then allocated to the
valide’s project; the rest was bought by Muslims.?®

Hatice Turhun’s waqfiyya is quite explicit about what
was perceived 1o be the sordid state of the Emindntt
arca before the second campaign.® The document,
now in the Sitteymaniye Library, relates how the 1660
(ire reduced the Jewish houses surrounding the Yeni
Valide mosque foundations to rubble (zir 1 zeber), The
disreputable houses of the Jews were turned into
houses of flames (aleshede-i pritr-seriv) as a message from
God to end the evil doings of the Jews in Eminoni.
In the course of the expropriation some sections of
Eminéna were purchased and the owners were satis-
fied (irzq etmek), but other evil owners {mahalli ashab-
1 serr it fesad) resisted turning over their property. The
Muslims in the area, however, helped the builder of
the mosque. ™

Further evidence that Eminon{l was selected to Is-
lamicize this lucrative quarter of the city exists in sec-
ttons ol the epigraphic program chosen for the
mosque. Of particular interest are the Qur’anic verses
from the Exile sura (59:23), which refer to an early
Islamic instance of confiscation of property from non-
Muslims. The verse is located on the gallery level near
the hdinkdr mahfili (royal prayer loge) (fig. 8). It reads:
“He is the Sovereign Lord, the Holy One, the Giver
ol Peace, the Keeper of the Faith; the Guardian, the
Mighty One, the All-Powerful, the Most High! Exal-
ted hbe God above their Idols.™! The verse makes no
specific reference to the Yeni Valide project, but those
believers who knew how the passage proceeded would
understand that it recounts the prophet Muhammad's
expedition against the Banu al-Nadir, a Jewish tribe

in Arabia, and the subsequent confiscation of this tri-
be’s land by the Muslims:

It was he who drove the unbelievers among the People
of the Book aut of their dwellings into the first exile.
You did not think that they would go; and thev for their
parts fancied that their strongholds would protect them
from God. But God’s scourge fell upon them whence
they did not expect it, casting such terror into their
hearts that their dwellings were destroved by their own
hands as well as by the faithful, Learn from your example
you that have eyes.®

A later passage from the same sura mentions how the
unthelievers had been punished by fire: “But in the
world to come the fire shall be their scourge because
they have set themselves against God and His apos-
de." While continuing through the recitation of the
Hashr sura, the reader would have conjured up the
memary of the recent fire of 1660 which had destroyed
many of the Jewish houses in the Eminonii area and
greatly facilitated the construction of the mosque.
Finally, Safiye Sultan's earlier expropriation in the
Emindni area may also have been recalled while re-
citing the final part of the Exile sura which reads, “Like
those who were but recently punished before them,
they tasted the fruits of their own deeds: a woeful
scourge awaits them ™

The selection and display of verses from the Exile
sura in Hatice Turhan’s mosque could have had the
underlying purpose of legitimizing the expropriation
of property from the Jews and other non-Muslims in
the Emindni area by linking contemporary events in
the capital such as the fire and expropriation to a
Qur anic precedent. Just before the second building
campaign, Ottoman and European chroniclers as well
as account registers for Hatice Turhan’s foundations
attest to the powerful influence of a certain Vani Efendi
in Hatice Turhan’s court circle.®® A key figure in the
revival of the ultra-conservative Kadizadeli movement
in the Ottoman Empire during the late seventeenth
century, Vani Efendi was appointed preacher (viidz),
at the Yeni Valide mosque, and had played a role in
the religious education of Mchmed IV, Hatice Tur-
han’s wayward son. Later account registers {or the Yeni
Cami show that Hatice Turhan's foundation also sup-
ported Vani Efendi’s convent (tekke).*

Itis no coincidence, then, that Sir Paul Rycaut, the
British consul in Smyrna, reports in 1662 that at the
time when the second Emindn( campaign was initia-
ted, Vani Efendi was preaching about the fires and
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pestilentce of 1660, calling the disasters an omen sent
by God to warn the believers of the evils that had been
brought to the city by the unbelievers.”” Appointed
by the velide as the véiz for the Yeni Cami, Vani Efen-
di and his sermons may have set the stage for the
removal of non-Muslim inhabitants from the district.
He appears to have assisted his patroness in a well-
orchestrated campaign for the expropriation of non-
Muslirn property surrounding the Yeni Cami founda-
tion and the subsequent Istamicization of the busy
commercial quarter. While the mosque complex was
not funded by the booty of Otloman victories over
infidels, as Gelibolulu Mustafa Ali had recommended
many decades before, the Emindni building campaign
was construed as a local victory over non-Muslims in
the capital and legitimated by tying this victory to an
carly Istamic incident involving Muhammed'’s expro-
priation of property from the Jews.

Hatice Turhan’s patronage, unlike that of her pre-
decessor, was recorded as a just and pious endeavor.
Evliya Celebi, writing of the queen mother’s noble
efforts to save the ruined guarters, makes a clear dis-
tinction between the expropriation undertaken by
Hatice Turhan and that of Safiye Sultan during the
first building campaign. What had once been an act
of oppression {zulmiye) now became an act of justice
(adliye).*®

Safiye Sultan and Hatice Turhan’s attempts to Isla-
micize a lucrative commercial quarter of the city led
to the decision to build on the site next to the customs
houses of the Golden Horn. For Hatice Turhan, buil-
ding on the foundations of Safive Sultan’s project was
not only economical, but tied her in a very concrete
way lo the architectural legacy of the powerful impe-
rial women patrons before her, By resuming an aban-
doned project and surrounding it with the political
rhetoric of conquest, the valide’s munificence was
buffered from contemporary criticisms of dynastic
indulgence. Hardly a result of discrimination against
imperial Ottoman women patrons building in the
capital, the selection of Emindni as a site for the Yeni
Valide mosque complex appears to have been an in-
tentional choice and reflects the impact of political
events and economic circumstances surrounding the
construction of a major Ottoman architectural enter-
prise of the seventeenth century.

Ko¢ University
fstanbul, Turkey
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Bu cami’ evvelce Fatih'in validest tarafindan on Misir hazinesi
sarl olunarak tiklarina kadar vapilmis iken, biniyesi mer-
hamenifi vuka'’r vefanna mebni o zaméandan beru harab ve
na-tammdm kalub zulmiye ismiyle sdhret bulmusdu.”...
“Harik-i meshfreden sonra Mehmed-i rabi‘in validesi sultan
Istinbul'u gezerken bu cami 1o esasmi kesl ederck helal
malindan 5.000 kise ifrdz ile bindsina strd’ ederek adim
“adHyye” koydu” {Sevahaindme 1:302).




